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A. UNDERSTANDING FELLOWSHIP

What is the point of being organized into loca churches? Before | was married, | convinced mysdf thet | related
well toeveryone. Of course, | was by mysdf ninety per cent of the time. Once | was married and had children, and found
| was done barely ten per cent of the time, it was much more difficult, and flaws that had been nicdly conceded in my
character were suddenly blazing pimples on the face of my sanctification. Of course, now that they were on the surface,
| was more inclined to gpply the deansing solution.

On the other hand, before | was married, the trids of life caused me to stew in my own juices. No one was there
inwhom | could confide; | was left with the ability of my mind to come up with responses and solutions, and my track
record was spotty at best.

On both counts, it was not good for this man to be aone. Being in relationship provided a good foundation for
growth and encouragement, for warning and guidance.

Then thereisthe church. Somefind that other Christians have aknack of stirring up sinful thoughts and actions, and
wrongly presume they are more holy if they avoid these people. And undernegth our "scrubbed ard tubbed” Sunday
exteriors are people who are facing huge chalenges feding very much done. The efforts of the church to label things
"fdlowship" - ameeting, thehall adjacent to thekitchent, informal assembly as opposed to forma worship - are not aways
successful in producing fellowship.

Of course, thisis no longer aforgotten subject, as attested to by the pile of books on my desk that have at least
something to say about the matter, as well as commentaries on the appropriate passages. But as Bridges carefully pointed
out, there was dill a gap (in 1985) between common use of the term "felowship* and the much fuller sense of the New
Testament; quite possibly that gap ill in some measure exists. And even if it is understood that one does not cause
fellowship merdly by adding coffee and donuts, there is likely a gap between the importance given the matter in the New
Testament, and the importance it commonly receivesin the church. Therefore there is room for discusson amongst
us on this matter ontwo levels: developing our understanding o that it is as near that of the New Testament as possible
both interms of what it isand why it must be; and on promoting that fellowship so that our practice accords with the idedls
of the Gospel that spawnsit, even if those very New Testament churchesfailed to live up to those idedls.

1. The Vocabulary of Fdlowship

Word sudies and thelike rardy have much placein the finished product of amessage, much in the way few modd
homes leave the hammers and saws on the couch. But in this case | would like to make a brief exception because the
variety and frequency of terms used has someimpact initself to underline theimportance of the topic to anyone who wishes
to profess dlegiance to the rule of Scripture.

! See Jerry Bridges, True Fellowship: TheBiblical Practice of Koinonia (NavPress, 1985), p.14. | will refer to this book frequently; note that the same
book wasalso published under thetitle, The Crisisof Caring: Recoveringthe Meaning of True Fellowship (P& R, 1987). The books areidentical, including
the pagination.
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Jarry Bridges book is essentialy astudy of koinonia, a helpful andysis of its usage as gpplied to our wak with
God and life in the church. He accomplishes his god of making his readers think more broadly on the subject. Koinonia
(withitsderivatives)? iswithout doubt the most important key term, and the variety of trandations serves Bridges purpose
well. Theroot ideaof "having in common” is essentidly areationship in hisview, and the other senses extend from that.

But thet is not the only term: there are 17 occasions when metecho and its derivatives are used®, and generaly
without much ditinction in sense from koinonia®. In fact the two terms occur in the same context in Luke 5:7,10; 1
Corinthians 9; 10:17-21; 2 Corinthians 6:14-7:1 and Hebrews 2:14, showing that it is probably only used for variety:
practically spesking, the two terms get at the same thought.

And to these specific terms can be added the family of syn- compounds: for now, note the examples in Ephesians
2:5-6inour unionwith Chrigt, and as gpplied to the Jew and Gentile brought together in Christ in Ephesians 3:6; but there
ae ved other tems, often trandated with "fdlow-": "yokefdlow" (Ph.4:3); "co-worker”, (2 Cor.8:23); and
"felow- prisoner”, (R0.16:7) and so on.

In addition, as with many subjects of Scripture, the ideas are conveyed in a variety of contexts, histories,
descriptions and exhortations that may use none of the terms. particularly dl the exhortations including the phrase "one
another” might come to mind.

2. The Dimendgons of Fdlowship

Having put our toolbox away, some tentative framework can be established. The god of the New Testament
writersisto establish the Gospd with itsimplicationsin practice, or as John would expressiit, "we proclaim to you what
we have seen and heard, so that you aso may have felowship with us' (1 Jn.1:3). The contralling thought in the dimensions
of felowship is that living as children of God in this "crooked and perverse generation” is not for those without support.
One common illugtration of the Chridtian lifein the New Testament isthat of a pilgrimage, ajourney. Travelling done may
be fun and enjoyable for the strong and able, but for many it is a fearful prospect, especidly as age mounts and hedlth
dedines. what if the car breaks down? What if | am attacked? The Chrigtian pilgrimage is not meant to be taken aone; it
is S0 designed that each of usis dependent on the contributions of the others.

Thechurchisdesigned likeamea where each participant is assigned respongbility for apart of that med; not one
person has afull supper, but when dl are brought together, each enjoys everything, from the juice and sdlad, through main

2koinos "common" usually carries sense of unclean, but see Ac.2:44 and 4:32, "to havein common': thisisroot of term. Other forms: verb, koinoneo
(8x), "to share": eg.R0.12:13; 1 Tim.5:22; koinonikos only in 1 Tim.6:18; koinonia (19x, 20 in TR, with Eph.3:9) "fellowship", "partnership”,
"participation”, "communion” etc.; koinonos (10x) "partners': see Luke 5:10, in general setting, cf. Phm.1:17; and note t wo compounds, synkoinoneo,
Eph.5:11; Ph.4:14; Rev.18:4; and noun form synkoinonos, Ro.11:17; 1 C0.9:23; Ph.1:7 and Rev.1:9.

3 Mostly in Corinthians and Hebrews: metecho (8x), in addition to 1 Cor.10 and Heb.2:14 above used in non-church setting in Heb.5:13 and 7:13,; cf.1
Cor.9:10,12: "to share" or "partake”; metoche only in 2 Co.6:14; metochos (6x) “companion™ or "partner”, Lk.5:7; Heb.1:9; 3:1,14; 6:4; 12:8; and in
compound form symmetochos in Eph.3:6; 5:7.

4" Certain expositors prefer to distinguish between metechein: "to possess a part of the whole" and koinonia:"to have a connection with the whole".
The words are however used interchangeably”. F. W. Grosheide, Commentary on the First Epistle to the Corinthians, Eerdmans, 1953, p.233 fn.13.
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course and dessert to the final cup of coffee. It is possible for the one participant to stay home and live off potatoes, but
he will not have dl he needs, and the medl enjoyed by the rest, though better, is till not complete.
Discussion of thedimensionsof felowship amsat chalenging the notion that fellowship can be an afterthought after

the details of worship and evangdism are established.

a) The Early Church was "devoted" to fellowship: Acts 2:42

The understanding that they belonged to this new community was helped by some socid redlitiesthat accompanied
conversion, since it frequently involved complete bresks from family and friends. In our secular age, thereis perhgps less
obvious impact of religion on many aress of our lives, whereas for those in Jerusalem, or even for those in cities like
Ephesus and Corinth so religioudy defined, al of life was upset by fath in Chrig. In this setting they devoted themselves
to felowship. It is interesting thet people who share a common origin get dong well when in a foreign setting: various
"Canadian” partiesareheld in American citiesfor example. | remember meeting agirl in the Spadina subway station during
my Seminary days who was in many of my classes through public and high school in Kgpuskasing. We chatted like old
friendsfor five or ten minutes. Strangely, those were probably thefirst wordswe had ever spoken to each other in our lives.
Butinthewild, immenseand dightly terrifying metropolis, amal-town northerners had acommon bond that was never there
a home. So new Chrigtians, athough without any background of association with other Christians were driven together
by their shared Situation.

The gpostle Paul made this clear in his ready requests for prayer from churches and individuas. There was no
notion of completing hisministry Sngle-handedly; he understood that through their prayers he would be made bold, have
opportunity, and remain faithful.®

Itisaso Paul who informsusof the Macedonian's generosity, both in giving to him persondly (see Philippians) and
dsother readinessto giveto the troubled Christians of Jerusdem (see 2 Corinthians 8). This latter example is particularly
interesting in showing that devotion to fellowship, Snce everything is againd it: they are Gentiles helping Jews, separated
by miles and culture, and themselves not entirdy free from need! Something of the digtinctly Christian nature of this
felowship (thet is, depending on prior reaionship to Christ) comes across.

b) The Primary notion isthat of relationship

This leads to an understanding of the point that Bridges makes when he notes that

"fellowship is sharing acommon life with other believers, alife that we together share with God the Father
and God the Son. It is a relationship, not an activity....Those first Chrigtians...were not devoting
themsdvesto socid activitiesbut to arelationship... They understood that they had entered thisrelationship
by faith in Jesus Chrigt, not by joining an organization. And they redlized that their fellowship with God
logically brought them into fdlowship with one another”.®

And again, Bridgesis right when he goes on in |ater chaptersto note that thisreationship is objective in basis and
subjective in practice. We are children of God, and placed in the body; in that sense fellowship is established when we
believe. But theimplications of that relationship are chalenging to work out. Like other human relationships, for example
marriage, both aspects need to bein place for it to be considered hedlthy.

Hawthorne reflects this thought in his comments on Philippians 21 when he says, "In the NT koinonia is that
fellowship or that close reationship which exists between believers...that community made up of people who are fellow

5See for example 2 Cor.1:11; Eph.6:19-20; Col .4:3-4.
®Bridges, pp.16-17, emphasis his.
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members of the heavenly politeuma.” Thisleads him to suggest this pargphrase of "if any fellowship of the Spirit": "If you
belong to that community brought into existence by the Holy Spirit, and enjoy any fellowship with one another as aresult,
then live accordingly”.”

¢) This relationship is because of, and expressed through, common experiences

Thebasic notion of "common" isnever too far from the surface. Thisrelationship that we both have, and must fodter,
with other believers comes about because of what we have in common. Peter writes to those who "have received afaith
aspreciousasours' (2 Pel:1). We are to resist our adversary, "standing firm in the faith, because you know that your
brothers throughout the world are undergoing the same kind of sufferings' (1 Pe5:8-9). Passages like Ephesians 4:.4-7
decribethisin expansve detall, and ing<t that this unity be maintained and carefully guarded with "every effort” made.

d) The practice of fellowship involves acommon god: we are partners

A most interesting agpect of fellowship isthat which understandsit as"partnership”: thet is, to share acommon god.
On the negative side, John warns his readers not to share in the wicked work of the decelver (2 John 11) by welcoming
him into thelr houses, offering hospitdity. On the positive Sde, Paul writesto the Philippiansto thank them for their gracious
gift, but expressesit first in terms of partnership in the Gospd™ (1.5).

"Gerald F. Hawthorne, Word Biblical Commentary: Vol.43: Philippians, Word Books, 1983.
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This use of koinonia is found in other Greek writings of the period: to share in a common business, or be
joint-owners of property®. In fact, Luke uses the term in 5:10 to describe the fishing partners about to become disciples
(dong with metochos in 5:7).

There is a chdlenge here to customary idess of felowship in that this partnership does not necessarily require
persond contact & dl, evenif it usudly would. Separated by distance, the Philippians are Paul's "slent partners' in the
on-going spread of the Gospd, making it possible by ther gifts, and sharing in it by their prayers. The idea here has little
to do with a sense of friendship and belonging, but the sharing of agod: the preaching of the Gospel to every creature.

@) The practice of fdlowship involves a common concern for al to complete the journey

Bridges notes that sharing our materid possessons and showing concern for one another flows out of
understanding our relationship: it is not considered benevolence if a parent provides for his child; in fact, it is consdered
negligence if he does not. In a business partnership, the income and expenses, the assets and liabilities are shared®. This
agpect of fellowship isdirectly based on that relationship.

Theimplication of this, of course, isthat sharing with one another isnot voluntary. It isan act of obedienceto God
performed with a desire for God's glory™. Certainly each case must be evaluated, but the notion of "charity" performed
because a person happens to be moved by some tragedy or isin a particularly warm and fuzzy mood that day needs to
give way to amore solid association with the gift of God in Chrigt, after the pattern of Paul in 2 Corinthians.

It becomes especialy important when it isnoted that thisuse of koinonia is one of the most commont. It is stated
asacommand to be made (1 Tim.6:18) and something not to be forgotten (Heb.13:16). And add to thisthe fact that when
Luke wishes to illustrate the fellowship of the early church, thisis the point that receives his attention™?.

But asimportant asthisis, spiritual blessngsand resources are dso to be shared. It isinteresting that the two ideas
aremerged in both Romars 15:26- 27, where the Gentiles contribute to the Jews materia needs becauise they have shared
the spiritua blessngs of the Gospd that came from the Jews; and in Gdatians 6.6 where the church members are to share
"dl good things' with ther indructors

Although the vocabulary of fellowship isnot dwaysused, surdly thisiswhat ismeant by passageslike 2 Corinthians
1 where God "comforts us [Paul] in dl our troubles, so that we can comfort those in any trouble with the comfort we

8See Glenn Barker, Expositor's Bible Commentary, Vol.12 p.307.

°Bridges, pp.21-22.

19Bridges, ch.8.

MBridges lists several references: R0.12:13; 15:26-27; 2 Cor.8:4; 9:13; 1 Tim.6:18; Heb.13:16.
12See Acts 2:44-45 compared with v.42; also 4:32.
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ourselveshavereceved from God". Paul praysfor Philemon to be "active in sharing your faith” (v.6, NIV), and commends
the Thessalonians that their faith has become known everywhere.

Most notable, perhaps, are the exhortations given to the Hebrews. In 3:12- 13 they are to "encourage one another
daily" with this god: "thet none of you hasa snful, unbdieving heart”: not one. Although Hebrews has much to say about
gposgtasy, the Chrigtianisnot cleared if he hasavoided that horror: heisto be exercised that none of his fellow-pilgrims (the
imagein context being the wildernessjourney of Isradl) fal. Thusthey areto refuseto "forsake the assembling of oursdves
together"™, not for its own sake, but as ameans to an end: "let us encourage one another" (10:24-25).

In this context, the author of Hebrews gives a key example from the Hebrews past (10:32-34) that underlines a
point made by Bridges'* with the help of John Murray's comments on Romans 12:13. Murray notes that Paul does not
think merely of supplying their needs, but of becoming partaker s of their need: making it our own. As a consegquence, one
will provide what he can, but thereisthat sense of intimate sharing that should not be overlooked. So in Hebrews 10 they
sometimes endured suffering themselves, and other times identified with the sufferers, sanding side by sde with them, and
absorbing the fallout, so that they would be encouraged. It isacommon lifewe share, Sde by Sde, on avery difficult path.

3. The Foundation of Fdllowship: Sharing with...God!

Itistimeto make explicit the foundation of thisfellowship that isextensve and full according to the New Testament
usage of this idea. Although the terminology and illugtrations may be taken from common life, its proper and effective
gpplication depends on being digtinctly Christian. There are two aspectsto this foundation that | have separated under this
heading and the next: that fellowship isfirst enjoyed with God, but necessarily implying our fellowship with each other; and
thet thisfellowship can only be enjoyed when enabled by God through the Holy Spirit. This foundation serves to further
define fellowship, its importance and implications. It also opens some challenging phrases that cannot be fully addressed
here; | trugt thiswill not overly weeken the main thrust.

John'sfirgt letter presents the interplay between our relationship with God and with each other; in the first chapter
that interplay is presented in terms of fellowship. John presents his god in writing this Ietter, in this case, as bringing about
"fellowship with us™>. Writing as an gpodtle, it seems|likely heintendsacommon faith: heiswriting an eyewitness accourt,
s0 that they will come to the same conclusions concerning Christ, and the same commitment to Chrit, to which John and
the other aposties came™. The fact that this statement precedes "fdlowship with the Father and with his Son" backs this
up. Thisshared life of believersisfrom the Father, through Christ, brought about through the proclamation of Christ by the
apostles’.

Bepisynagoge: another "syn"" compound.
¥Bridges, p.133, quoting from Murray, The Epistle to the Romans, Vol .2 Eerdmans, 1968, p.133.
151 John 1:3. Note his statement of purposein terms of eternal lifein 1 John 5:13.

165ee John's other famous purpose statement in John 20:30-31: "These are written that you might believe that Jesus is the Christ, the Son of God,
and that by believing you may have lifein his name."

7 See Glenn Barker, p.307.
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Thenfurther, in 1:6- 7 John's parald catchesthe reader'seye. When his principleis stated negatively, he showsthat
this fellowship with God, because of God's nature (v.5), cannot co-exist with awalk in darkness. To clam both are true
isfrankly to lie. But when he repeatsthe principle in positive form, the implication stated from "if wewak inthelight” isnot
directly "we havefdlowship with God" but "we have fdlowshipwith one another . In effect, John is presenting a seamless
whole: our felowship with God is the foundetion of our fellowship with his people; even more, our fellowship with his
children isthe practical demondtration of our fellowship with him! Although the "felowship" vocabulary does not continue,
the interplay between loving God and hating our brother carries the torch for that thought, and continues throughout the
letter'®. Barker quotes from Westcott: "Love of the brethren isthe product of the love of God: fellowship with the brethren
is the proof of fellowship with God'™.

18560 2:9-11; 3:10-24; 4:7-12,16-21; 5:1-5.
%Barker, p.310.
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Our fellowship with God comes about through union with Christ. Hawthorne understands the use of “fellowship"
in Philippians 3:10 as equivaent to having "died with Christ" in Romans 6. Just asthe " power of the resurrection” isknown
through God's internal work, so is the "fellowship of his sufferings' through which we conform to Christ in his death?®.

Thisisdsointheforefront of 1 Corinthians 10:14-22, another challenging passage that can only be treated briefly.
Paul uses both koinonia and metoche to describe our participation in Chrig, illustrated in the Lord's Supper, in its
implications for mordity and unity. Both ideas are present: our participation in the Supper isour confession of participation
with Chrigt. That meansthat weare"one body" with other believers, because we partake of the "oneloaf". This meansthat
theimplications of my choicesfor my brothers must be my concern. Even more, my participation with Christ, and my open
confession of it, meansthat | must forego any participation with demond Asin 1 John 1, fellowship with each other, and
fellowship with God through Christ are so intricately intertwined that they cannot be separated. Further, that felowshipis
defined as necessarily holy fellowship in theinterests of building up the body of Chrigt.

Pease be patient with a further statement of this point, since this is a centrd misunderstanding concerning
fellowship that comes dangeroudy close to putting it in the "desireable but not necessary” category. Paul expresesthisin
termsof reconciliationin Ephesians 2. A light tap with the preacher's hammer breaksthe chapter neatly intwo. In"part one'
(vv.1-10) Paul nestly describes the terror of our death in sin and the consequences of God's wrath (vv.1-3), followed by
a dartling and breath-taking display of grace that makes us dive "with Chrig”, an experience that carefully and
systemdticaly unravels every consequence. Then the same ground is plowed again in "part two" (vv.11-22), but thistime
in "corporate’ terms. consequences of an is dienation from the community where God's promises are possessed and his
inheritance addight. Just as surely, God's gracein Chrigt carefully and systematically unravel s each of these consequences
aswadll, so that Jew and Gentile are reconciled together to God, until the whole "building” thet is erected is the Dwelling
of God! The double reconciliation has the same foundation (the cross), the same glue (access by the Spirit) and the same
purpose (to become a dwelling). Lest anyone think that this is a description of the universal church with little practica
implication for loca church practice, remember that it is exactly that practice that is Paul's reason for mentioning this: the
unity of the Spirit must be kept, so that thegifts can be exercised and the body built up so that God isglorified by his Church
(se23:10,21; 4:1-16).

It is precisdly because God has ordained fellowship as described in the New Testament as essentid to Chrigtian
growth that it cannot be avoided. It isin the arena of church fellowship that a believer's walk with the Lord is forged and
grengthened. Recognizing that it mugt be "in the light", and thus not an excuse for ecumenism, our commitment to one
another must be ableto be described as " devotion to fellowship" or we are not in linewith God'swill expressed in the New
Testament. lain Murray rightly finds fault with A. W. Pink in this regard, and notes that his withdrawd from virtudly al
contact with others cannot be justified, and aso affected hiswriting: it made him more harsh and criticdl; it robbed him of
the comfort that others could have brought, and left him without the benefit of the"cut and thrust discussonswith equals’,
the "iron sharpening iron" that could have refined his persona views that were expressed with too much dogmatism?®. Our
mutua sharing of the Chridtian life is both the product and the expression of our lifein Chridt.

DThat is, Hawthorne distinguishes Ph.3:10 from Romans 8:17 where sharing his sufferings means experiencing the same attitudes from the world as
Christ did, and the expression in Col.1:24 about filling up the sufferings of Christ. See Hawthorne, pp.144-146.

2llain H. Murray, TheLife of Arthur W. Pink, pp.208-210.
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4. The Drive of Fdlowship: Fellowship of the Holy Spirit

Onefind aspect remainsin understanding fellowship, and that isthe role of the Holy Spirit. Reference has dreedy
been made to Hawthorne's paraphrase of Philippians 2:1. In hisview, the phrase "fdlowship of the Spirit" herefitswith the
benediction in 2 Corinthians 13:14 as referring to the fellowship crested by the Spirit, dong the lines of the "unity of the
Spirit" in Ephesians 4:3%. Whatever the precise understanding of the genitivein these phrases, it is clear that the Spirit'srole
is both to assure us that God is our Father (Romans 8:15-17) and to place usin the body (1 Cor.12).

Inthat light, it should not surprise us that the two early references to the church's "commonness' in Acts 2:42 and
4:32 both follow accounts of the outpouring of the Spirit. It has often been noticed that the main impact whenever thefilling
of the Spirit ismentioned isboldnessin preaching the Word; but thisimplication must not be missed ether. Thoseimpacted
by the preaching were added to the church. And it is as a consequence of that "fellowship of the Spirit" in Philippians 2.1
that the church was to be "likeminded", and able to work together in the Gospd (4:2-3).

5. Concluding notes on "Understanding Fellowship"

Bridges accurately dissects fellowship as sharing (1) together; and (2) with; each of these he divides again in two:
shared together are reationship as the organic community and partnership in the same enterprise; shared with involves
sharing and receiving God's truth and materia goods)?. John Stott puts it this way: the common life of the church is
expressed in terms of what we share in (i.e. God) and what we share out®. Packer is even briefer: "Give and take is the
essence of fellowship?.

Fellowship was the evidence of the Gospel's power, aswell as the means of keeping the believersnot only busy,

but faithful. Far from being asocid time, it was the very essence of the church designed for God's glory.

B. PROMOTING FELLOWSHIPIN THE LOCAL CHURCH

Although the initid impetus for this study on my part came from a number of Stuationsin our church, we are only
beginning to take our firg baby stepsin making an improvement. Because of this the following details may be more vague
than | would have hoped, and untested. Please forgive these shortcomings, and accept this as my plea for kepin
addressing the needs we face. In thisway, you can truly be partners with us in the work of the Gospel.

1. Promote the Understanding of Fdlowship in the Church

The firg step in promoating anything in a New Testament church isto promote its understanding! It is proper for
Chrigtian people to respond to the Gospel, to the Word of Christ preached. Having stated the obvious, it is still useful to
underline some specific topicsin this area.

a) Teach from the passages that teach Fellowship

As mentioned in understanding fellowship, there is probably till some gap in most churches between the New
Testament's use of "fellowship language" and the thoughts that legp to our minds when the word is mentioned. No

2 Hawthorne, p.66.

ZBridges, pp.16-23.

2 John Stott, The Spirit, The Church and the World, 1V P 1990, pp.82-83.
271 Packer, Your Father Loves You, Harold Shaw Publishers, 1986.
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trandation congstently uses one term to trandate koinonia; while thisis proper, it does obscure the connection between
Acts 2:42, for example, and the giving in 2 Corinthians 8. The breadth of meaning in this areg, and itsintrinsc importance
must be seen.

b) Teach the principles from which fellowship orings

In his contribution to the book, Local Church Practice, Colin Richards presents several practica thoughts
concerning fellowship thet at least are thought- provoking, if not immediately useful. But from hislook at 1 John 1 he draws
the concluson that not only the fact of felowship in the loca church is dependent on fellowship with God; the quality of it
isaswell. Thus any preaching and teaching that enhances our wak with God in turn enhances our fellowship with one
another. The comfort Paul was able to communicate to the Corinthians (see 2 Cor.1 above) came about because, not only
had he suffered, but he had handled his sufferingsasamanin Chrigt, learning to rgjoice even in tribulations?®. Consequently
teaching believers how to handle the Word, the vital importance and practice of prayer and so o’ will only serve to
enhance the qudity of the fellowship we do enjoy; and its obvious usefulness should spawn further devotion to that
flowship®®,

| redlize thismight sound rather vague a firg, but it isthe logica implication of the principles dated above. Itisas
the "mighty ocean of God's love' rolls over us that we learn to love; and the difference between desring some felowship
and being devoted to fellowship surely liesin loving as we have been loved. Schaeffer adds a different perspective: our
unity with each other comes only as we are mutualy submissive to the heed. It is a tremendous physicd disability when
limbs do not respond in harmony with the Head; it is a tremendous spiritud caamity as well?®.

¢) Teach proper means of dedling with squabbles

There remains a persstent beief that Chrigtians and churches (mysdf excluded) should be incgpable of offending
people. Thedisgruntled "1 never expected that from aChrigian" commonly heard istestimony to that belief. How that ever
survives areading of the New Testament is surely amystery, for had there been no squabbles there would have been few
epistles.

Whether that belief is the cause or not, there is little heart for addressng problems. it is far more common to
withdraw, either physicaly removing onesdf from the church, or so curtailing activity that for practica purposesit islittle
different. Consequently the first step in teaching Chrigtians to handle differences is to show New Testament evidence that

%gee his treatment of this matter, for example, in Romans 5:1-5 and 8:18ff.

27 see for example, Donald Whitney's Spiritual Disciplines for the Christian Life, NavPress, 1991. Although not specifically about fellowship,
remember the principles of sharing together for the common goal.

28 Colin Richards, "Fellowship in the Local Church" in Baruch Maoz, ed., Local Church Practice Carey Publications, 1978.

BFrancis Schaeffer, True Spirituality, Tyndale, 1971, p.166.
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it is rather to be expected. After dl, as someone has pointed out, the church is the one organization whose membership
requirements include an admisson of complete faillure and atota inahility to do anything about it.

Having established that point, it must then be shown that this state of affarsisentirely out of tune with Christ, and
entirely out of placein the church. A strange baance, to be sure, but not the only one in making a dwelling for God out of
this raw materid! James 4 is one place to begin; James takes things that might be consdered "every day sns’,
commonplaces of human condition, and draws them in terrible shades. these fights among us come because we covet and
kill like lustful adulterers, toying with the world, which can only mean hatred toward God!

At any rate, Schaeffer again has some thoughts on this: he sees the problem that man interprets man without God,
and thus does not account for human sin. Too much is made to rest on people, more than humans can sugtain, and o it
eventualy collgpses. But when it is understood that only God can be fully relied on, it enables human relaionships to
flourish, being able to enjoy what is beautiful without the expectation of perfection™.

Fellowship obvioudy involves communication; thisis atopic much addressed in these contexts, with James 3:1-12
and 4:11-12 being notable examples. Whatever means a believer choosesto ded with differences, gossip, malice, dander
and grumbling must be excluded™.

Thereis an interesting case history in Acts 6, interesting because it follows on the hedls of the satementsin Acts
2 and 4 that we have been tracking. The glorious picture in the early chapters begins to unrave in the fifth chapter
concerning the gift of Ananias and Sapphira. It comesto ahead concerning the provisionsfor the needy widowsin chapter
6. Neverthdess, the solution to the difficulty lay infinding men full of the Holy Spirit, who would be able to pass out food!
Itisnotright toingst only on the spiritudity of those who would teach the Word; those who engage in the encouragement
and operation of fellowship must dso be godly.

2. Make Better Use of Worship to Demonstrate and Teach Fellowship

a) The Lord's Supper as teaching tool and active demondtration of fdlowship

Obvioudy | am spesking from my experience; and as the one who leads the church in the Lord's Supper, | am
likely incriminating mysdlf aswell. Nevertheless, | am not sure that we use the Lord's Supper to the extent we should, and,
like felowship, | am not sure church members generdly are that aware of the breadth of meaning in the Supper. In my
experience, the celebration of the Lord's Supper is generdly funered instead of solemnly celebratory; and, more to the
current point, individualistic instead of corporate. Although generdly we are gathered together asacollection of bodies, the
emphasisison quiet saif-examination, head bowed, eyes closed: more a pile of bricks than a spiritua house.

Again, it isteaching, more than wholesde changes to format, that is a the heart of the matter; the church isthe
felowship of the Holy Spirit, whose primary ministry a Pentecost, according to E. F. Kevan, wasto "weld the believers,
who had until then been so many separateindividuals, into thebody of Christ"™*2. A consideration of 1 Corinthians 10 above
concluded that participation in the one loaf means that we are participants in the one body. In thislight, 1 Corinthians 11
addresses the pitiful abuses of the Lord's Supper that earned Paul's rather stern censure: abuses that centred on divisions
inthe Church! If the supper celebratesthebody of Chrigt (in adua sense), the manner of their eating despised that body.
Hence Paul concludes that whatever it is they are doing, it cannot be the Lord's Supper! Once again, felowship is not
merely asecondary conclusion to draw from the Lord's Supper: participation in the body of Christ isthe central confession,

30 Scheeffer, p.152.

31 See also Ephesians 5 where we are not to "have fellowship" or be partners with works of darkness; instead, being filled with the Spirit, we are to
speak to one another usefully, thankfully, submissively.

%2Ernest F.Kevan, The Lord's Supper , Evangelical Press, 1966, p.45.
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sothat if itismissing it isno longer the Supper. Of course the Lord's Supper isthe proclamation of his death; of course it
isthe celebration of the grace of God in his death, of courseit is my repeated proclamation of my faith, that | live only as
| feed on Chrigt; but it iswhen we are gathered together that we make this statement®, In that sense, the Lord's Supper
isnot merdly marking my participation in Chrig; it isamark of our joint-participation in Chrig.

The Lord's Supper helps convey the very nature of the Church, in that it demonstrates its dependence on Chrigt;
the equdity of dl in that dependence, including leaders; and the unity of the church in its common loyaty to Chridt.

How can this be shown? Regular emphasis of this point in introducing the Supper would be a Sarting point.
Underlining thet it is for believers is important as wdl: there is no foundation for fellowship without this. Knowledge is
necessary 0 that those who make confession know what they are confessing!

33K evan suggests a worthwhile study of the word "together" in Acts to gain an appreciation for the importance of this point! See p.47.
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b) Participation in Worship **

What is true of the Supper gpplies to al worship. There is a point to assembling that makes it different from
watching a service on tdlevision. There is tremendous symbolism in Stting together under the Word; in lifting our voices
together to express our common praiseto God. Thereisampleindication that assembled believersare specid to God, such
as the promise of the Lord's presence with the gathered ones.

It is not necessary to advocate casting aside order to achieve participation; nor isit necessary to agree with those
who would curtail preaching time for sharing time. It is far better to understand that participation in worship means the
whole of worship. There must beampletime for Snging together, Snging that is not seen merely asan opportunity to stretch
so the preacher can preach longer, with a clear conscience. It is not to be seen as the opportunity to dip out to the
washroom, adjust the windows, pop the cough drops, whisper find instructions to the children, or check out Mrs. Jones
latest hat. There should be participation in prayers through careful lisening and an audible "amen”. The importance of
listening together to the message, so that together the church explores the same themes at the same time must be stated.
A dear lady (now with the Lord) used to obtain tapes of evening services she could no longer attend. While obvioudy not
the idedl, she knew what the church was learning, and was participating in it as best she could. To hear together, and then
respond together through song or prayer or the Supper is to be devoted to both the apostles doctrine and to fellowship,
breaking of bread and prayers.

A word about prayer also: Packer tels us"Free prayer meetings are aclassic form of Chrigtian fellowship...Prayer
together for each other's needs should always be part of the patern which the church fulfils of mutua support and help™.
Prayer serves as an excdlent illugtration of fellowship: obvious dependence upon God for our mutua concern. Prayer is
often a barometer of the seriousness of our faith: whether the church redlly believes in the supernaturd, and whether the
churchredlly exercisesmutua care®. The church prays both with andfor one another with the aim being spiritual maturity
after the pattern of Paul's prayers for the churches®.

3. Examine the Church for Structurd Obstacles to Fellowship

Again, Caolin Richards has some opinions on the church's meetings that bear consideration: he chalenges us
concerning the building in which the church meets: doesit become"you inyour smdl corner and | inmine', or does it reflect
the togetherness that fellowship implies? |'s our emphasis on segregated meetings, or do we make sure the church family is

34 Seethe helpful study in Wayne Mack and David Swavely, Life in the Father's House: A Member's Guide to the Local Church, P& R 1996, chapter
6. The book as awhole is to be recommended.

35 packer, Your Father Loves You, June 2 devotional.
%Again, see Schaeffer, p.171.

57 Asin Eph.1:15ff.; 3:14ff.; Ph.1:9-11; Col.1:9ff. etc.
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together, regardless of age or gender? Do we hold so many meetings that we make it impossible for the membersto attend
them dl?In hisview, it would be better to reduce the number but improve the participation. (Sadly, most fear that reducing
meetings merely would reduce the number).

The times of our meetings might render it impossible for people to tak afterwards. He means, of course, taking
that quaifies for fellowship: we must learn to talk fregly of spiritud things in our casud meetings, and as Richards points
out, what better time to talk of the impact of the Word than immediately after it has been received?

Perhapsthisisthe placefor aword about spiritud gifts. Inthe key passagesthat ded with thistopic, the connection
is made between the gifts and flowship®, showing that the purpose of the gifts is "to communicate in some way one's
knowledge of Christ and his grace™®. Thereis redlly a double impact on fellowship: grester use of these gifts spreads the
load and impacts more people than the el ders themsel ves can do; and " people who are not involved in ministry find it easy
to becomecritica of others, which leadsto conflict and divison. But when church members are serving each other through
the power of the Spirit, adependence upon one another and agratefulnessfor one another develops and people aredrawn
closer together™.

4. Be Aware of Socid Obstacles to Fdlowship

Thereisno escaping the clutches of our society. If the present days are given to individuaism and isolationism, then
the church tends to exhibit these characterigtics. Hospitality, an aspect of fellowship we have not addressed in this paper,
must be encouraged not only as a means of personally meeting physica needs of our brothers, but aso as a forum for
Spiritud growth.

Whileitisamigtake to concludethat fellowship is socid activity, it would aso be amistake to conclude that socid
activity is not useful. The early church was together from house to house. The pattern for families in Deuteronomy 6 is
indructive: training involves not only those times of formd indruction and corporate worship, but "accidentd
conversations in the course of an average and unspectacular day, the type that make up the bulk of our lives. It is helpful
when the church is together; when lessons and practices can be learned by observation as much as communication.

Itisawaysnecessary to examine particular circumstances to determine the best cure. Providing for socid timesis
important if there have been some notable trying circumstances of late; if there are substantia numbers of singlesor single
parents; or if there are some manifedtations of the tendency to quarrd. These times can provide a hedthy corrective by
reminding the members that they are sons and daughters of one Father.

5. Develop the Felowship of Giving

%8Romans 12:4-13; 1 Cor.12: both passages address the gifts in the context of the body; Ephesians 4:11ff. deals mostly with the speaking gifts, but
showsthedirection of equipping all the saintsfor the purpose of mutual maturity. 1 Peter 4:7-11 mentions love and hospitality first, and then encourages
use of giftsin service to one another.

%packer, May 25 devotional.

“OWayne Mack and David Swavely, p.127.
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Itisobviousthat theided in these areasisthat much of thiswould be automatic; but under the heading of walking
before running, some specia direction may be needed. Asastarting point, the idea of giving must be expanded. It means,
of course, giving money to hep needs. the passagesrelating to this mentioned above are quiteradicd inthisregard. Already
it has been noted that traditiond ideas of “charity” do not necessarily apply to giving to brothers in Chrigt, even if the
government does give receipts.

But beyond that, "giving" must become an atitude in those who have "fredy recaived™. Hospitdlity, again, is
notable for the persond involvement in giving: the perspective that makes it sand out is precisaly the fact that the med is
shared, not ddivered. The mutudity of giving is noted, so thet bitterness on the part of those who are dways handing o,
and dependence on the part of thosewho are always receiving isavoided™. But thereis no escaping the fact that the church
is bound more closdly together when tackling the relief of adveraity that has struck one of its own. Out of atragedy a
number of years ago when the death of a 40-year old father of two was followed within four weeks with the degth of his
aged father came aremarkable outpouring of concern, apulling together around the grieving family that contributed greetly
to the sugtaining of their faith. Certainly there is no desire for such tragedies; but in this falen world they will come. May
God develop an understanding and practice of fellowship now that we would not have to be taught in such an extreme
manner!

6. Heighten the Sense of Partnership in Missons

The sense of pulling together must aso be applied to our support of missons. | suppose a debate could be held
on the current system of missons, and on stepsto fix it; it certainly could be thought through. But even working with what
we have, the sense of partnership needs to be devel oped beyond a dogan or missons magazine title.

| was delighted last year when our ladies decided to explore the needs some of our missionaries had; one couple
labour in a remote northern community where minidry is decidedly difficult, but being in Ontario and not oversees,
opportunities to help were more plentiful. This couple have never been to our church; in fact, until ayear or so ago, | was
probably the only one who had ever met them. But in response to arequest, they sent alist of things they could use, and
more importantly, alist of things they could NOT use! The church ralied remarkably, and the number of boxes prepared
for shipment far exceeded our expectations. Not only that, when more goods camein, two of the ladies decided to make
the drive persondly to deliver them.

Although this Stuation lent itsdf to this kind of thing more than others might, the striking thing was the impact on
our church: a chearfulness in the giving and preparing of the goods, extra attentiveness to newdetters, independently
contacting the missonaries, and detailed, thoughtful prayers on their behdf. Generdly | seelittle in "busness’ modes to
commend to the church, but the idea of partnership must be enhanced.

7. Produce a Church of "Encouragers’

a) Encourage the practice of our faith

The gap between profession and practice remains a stubborn one. Schaeffer gives an example of thisasrdatesto
fellowship: evangdicas bemoan the liberd blurring of lines between the saved and logt; but "woe to any church of Christ
which is strenuous in keeping this distinction clear, but then shows no sign of the brotherhood™. He goes on to urge the

41 See Matthew 10:8; and note pattern of Paul's ministry as detailed in 2 Corinthians 11:5ff. and 1 Thessalonians 2, amongst other examples.
42 See 2 Corinthians 8:13-15.

“schaeffer, True Spirituality, p.169.
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Church not only to be "legdly right", but to produce an amosphere conducive to the practice of the faith.

b) Encourage those undertaking specific service in the church

Eric Lane wrote of a church member's responsibility to his pastor in terms of giving them honour and esteem, as
Paul directed™. In the course of that discussion, he made this point, which | present in part:

“See 1 Thes5:12-13; 1 Tim.5:17
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This means the members should pray for them both privatdy and in the prayer meeting, and give them all
respect and encouragement in thework...How rarely does amember come and discuss with the pastor the
word he has been preaching, and share any blessng he has received or confess any sin of which he has
been convicted! It is no wonder if ministers become discouraged and dry when week after week the
people leave the church without even a remark..No minister wants flattery - or if he does heis a
foal...\What he wants to know iswhat effect his ministry has had...However gifted he may be he will lose
confidencein hispreaching and theresult will be dryness. Of course the people will complain, but the fault
will be theirs... The better a minister does his job, the more help he needs from his church to maintain that
efficiency. The harder an ox or farm labourer works, the moreimportant to feed and rest him and give him
good equipment. The servants of God merit as much care as that given to cattle and farm |abourers™.

The purpose of this quotation is not to dicit sympathy for the work of pastors, or give them excuses for dry
sarmons. Rather it is to confess that (again, in my experience) he has a point: there have been times of heavy
discouragement with some Situation when a prayer offered up at Prayer Meeting for the pastor rescued me from sdlf- pity,
and reminded methat our strength comesfrom the Lord. Although there is much about the whole matter of preaching that
| am at alossto explain, | find thereis a connection between preaching well and addressing a group who loves the Word!
Thankfully in my experience it has not been rare that a memba has acknowledged a blessing or a conviction from the
preached Word - not in a sense of flattery, but with enough specifics to understand that they were actudly searching the
Word and dlowing it to search their hearts.

But even that is not so much the purpose of this quotation; rather it is this: if even preachers, who (after brother
Martin's paper last month) spend much time grappling with God in prayer and in the study of hisword benefit from words
of encouragement, and if even Paul himself looked to his churches and companions for rdief in his distress®, then how
much more our people? How much more that Sunday School teacher who balances along week at ajob and abusy family
schedulein order to teach aclass? What about those who labour in "obscure™ (non-teaching) positions? Why do deacons
only receive comments when the building is too cold, and pianists only when they begin to bang out the fifth verse of a
four-verse hymn?

If we recognize that no service that has a spiritual god will ever be easy in this Sn-stained world, then we will
recognize the point of this paper: fellowship means never being done.

C) Encouraging those in various trids

This point has probably aready been made in the course of the preceding discusson, but it is worth specia note.
In the desire to emphasize the corporate, do not lose sight of the struggling individud. The pattern of Titus 2 isimportant,
though again the precise vocabulary of fellowship is absent. The Chrigtian faith isto be passed on by example and precept
within the context of working together under the government of the grace of God, driven by our glorious hope of Chrigt's
return.

| have been burdened for anumber of situationsin our church where members, members whose attendance record
is excdlent, induding mid-week meetings, fed very much done in the difficulties they face. That thisis the case irks me,

“5 Eric Lane, Members of One Another , Evangelical Press, 1968, pp.59-60.

46 See 2 Cor.1:811; 7:57; Ph.4:1; compare John's experience: 3 John 2-4.
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because | know it should not be the case; thisiswhat we have been speaking of : no oneisto bewithout brothersand ssters
to bear them up. On the flip Sde, no brother or Sster iswithout obligation to do what he can to share others burdens. For
as the apostle Paul wrote,

Just as each of us has one body with many members, and these membersdo not al have the samefunction,
0in Chrigt we who are many form one body, and each member belongsto all the others." [Ro.12:4-5]
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